Transition, patriarchy and ‘room-service feminism’ in Romania: a critical discourse analysis perspective
I am grateful to Bessie Dendrinos for inviting me to give a paper at this conference, and I feel particularly honoured because I am not a specialist in questions of language and gender, though I am interested in this area of research, and indeed I shared a course at Lancaster with Marilyn Martin-Jones for a number of years.  
My current work is focused on the contribution of discourse analysis to trans-disciplinary research on the process on ‘transition’ in CEE, especially Romania. I have been developing a theoretical and methodological framework for this research, and applying it to such issues in Romania as the strategy for moving towards a ‘knowledge-based economy’, the strategy for combating poverty and ‘social exclusion’, the implementation of the Bologna process in Higher Education, and electoral strategies in the 2004 presidential and parliamentary elections. 
Bessie’s invitation was a stimulus for beginning to think about changes in gender relations in Romania since 1989 in terms of this framework, and my paper today is about my initial thoughts on this question.  So the paper should be seen as a view on gender and language issues in Romania from a different, but  allied, field. 
Let me begin with a ‘cartoon’ of contemporary Romania with respect to gender relations. A high proportion of the population – over 40% - lives in rural areas, where traditional patriarchal relations survive, and domestic violence is common.  At the same time, Romania has one of the most active and successful sex industries in the region. In glossy women’s magazines, on the other hand, post-feminism reigns supreme.  EU policy on gender equality has been faithfully replicated in legislation and Government policy initiatives. Yet economic inequalities have increased since 1989, the proportion of women in political office has decreased, and women have become more dependent on men. At the same time, the main public intellectuals have developed a ‘preventive anti-feminism’, producing as one analyst has put it ‘anti-bodies’ against a feminism which is more feared than actual – Romanian feminism consists of a few small enclaves mainly in universities. The intellectuals ritually beat this largely imaginary feminism with the stick of ‘political correctness’. 
I am simplifying, of course, but I don’t think the more complex reality is too much less contradictory than this cartoon. How can we begin to make sense of such a contradictory reality? My paper tries to address some of this complexity and contradiction. I shall try to illustrate it, with a few examples. But I also want to consider what categories we might use to comprehend it and analyse it. Some of the main categories I shall draw upon are ‘scale’, ‘strategy’, and ‘recontextualization’. 
Gender relations in post-communist Romania

Let me begin with a general characterization of gender relations in post-communist Romania – going somewhat beyond my opening cartoon - based especially on the work of Miroiu (1999, 2004) and Pasti (2003).   These authors characterize gender relations in terms of three co-existing forms of patriarchy: traditional patriarchy, state patriarchy, and capitalist patriarchy.  Their analysis identifies continuities in patriarchal relations from the communist period and the inter-war period, a sharp decline after 1989 of the egalitarianism of the communist period (which was not however, they argue, really feminist in content), and new patriarchal relations which developed during the process of transition, inflected by the recontextualization of gender strategies and practices from outside the country. 
Traditional patriarchy, which centres upon the division of labour within the household, is based in rural communities though it has also been carried into urban areas. Specific forms of traditional patriarchy are associated with the Roma community. 
The basis for State patriarchy was established economically during the communist period through tying salary levels to the social value ascribed to different forms of labour, which favoured heavy industries in which employees were predominantly male. 
But it was much accentuated in the transition period by policies for protecting what were categorized as ‘strategic’ state industries whose employees were predominantly male, while opening up to privatisation others which predominantly employed women. Male salaries were kept higher, men received compensation for redundancy and relatively good pensions (though still extremely small by western standards) on early retirement (which many took), many women lost their jobs and became housewives, women’s jobs were increasingly in the private sector much of which was within the black economy where wages were low and social benefits non-existent. 
There is a paradox here: the economic transformations of transition hit traditional areas of male labour particularly badly, while women were increasingly employed in expanding areas of the private sector, yet political policies contributed to an outcome where women became increasingly economically dependent upon men.  I should add that the proportion of women involved in politics at national and especially local levels declined sharply after 1989. Overall, the state became an increasingly male domain. 
Capitalist patriarchy is associated with the emergence of a new elite after 1989 in association with a rapid social polarization in terms of wealth and power. 
The new elite, around 10% of the population, has been represented as interlocking ‘clans’ or ‘status groups’ (REFS) which bring together economic, political and social power, including corrupt ‘clientelist’ intersections between the state, state-owned industries, and the private sector (including for instance the media). This new elite is also seen as including trade union leaders and public intellectuals. 
As well as excluding the majority of men, it excludes women almost entirely. Women are excluded from top positions in the management of economic and political capital – the few exceptions are achieved at the price of ‘masculinization’.  
Capitalist patriarchy is associated with two significant recontextualizations: post-feminism and the sex industry, one of the most successful sectors of the market economy (Miroiu 2004). Also, the public intellectuals are by and large misogynist  and anti-feminist, prone as I have said to ‘preventive anti-feminism’. Another significant recontextualization here is ‘political correctness’.  I shall focus in what follows on aspects of capitalist patriarchy.
It is important to emphasize that patriarchy has a major impact both in the private sphere and in the public sphere. One irony which Miroiu points to is that whereas gender policy focuses on protecting women rather than emancipating women, it is men who are protected  - indeed infantilized – in the family. The phenomenon of the ‘double shift’ or double working-day is pervasive amongst women with families. And domestic violence is routine, though little researched. 
Let me add one other point. Miroiu (1999) emphasizes the conservatism of Romanian society after 1989, which is both a ‘conservatism of the left’ whose character I have partly indicated with respect to preserving as far as possible the economic status quo; and a ‘conservatism of the right’ associated with the fact that Romania uniquely approached democratization after 1989 through a revival of the conservative and liberal parties of the 1930s. 
One effect of the particular and peculiar character of Romanian communism and the Ceausescu regime has, it has been claimed, been a fear of change, and especially a fear of ‘top-down’ grand projects for change, expressed widely as a general rejection of ‘ideologies’. 
Feminism, especially under the influence of the public intellectuals, has been represented as such an ‘ideology’, along with for instance ‘multiculturalism’.  The prevailing conservatism has one might argue contributed to the reinvigoration of established forms of patriarchy as well as the emergence of new ones. 
Cultural political economy

I want to frame the question of gender relations within the wider processes of change since 1989. 
The theoretical perspective on economic and social change I have been working with is a version of ‘new’ or ‘cultural’ political economy. Political economy differs from classical economics in asserting that there are non-economic conditions for economies and economic change (Polanyi 1944, Sayer 1995). ‘Cultural’ political economy claims that these conditions are not only political but also cultural. The ‘cultural turn’ in political economy is also a turn to discourse: it sees discourse as an irreducible facet of economies and economic change.   
The versions of cultural political economy I draw upon incorporate the ‘regulation theory’ view that a socio-economic order is constituted through a particular set of relations – a ‘fix’ – between a particular form of economy in the narrow sense and a particular form of governance (a ‘regime of accumulation’ and ‘a mode of regulation’), but add that the ‘fix’ also includes cultural and discursive elements. 
The key point with respect to socio-economic change is this: it is a matter of change in relations between institutions, and between institutions and the ‘lifeworld’, which ties economy, governance and culture together in new ways. 
As I have already indicated, we need to also bring in strategies: in times of crisis or instability, different social groups develop different and often competing strategies for a new ‘fix’.  Strategies have an inherently discursive character (Jessop 2002) – they include narratives which tie representations of the past and present to imaginaries for the future, drawing upon particular discourses, and particular legitimizing arguments.  
‘Transition’ in CEE can be seen in these terms as the search for a new ‘fix’ in a situation of acute crisis. Social relations and gender relations are part of what is at issue in the search for a new fix. The major strategies for ‘transition’ – and indeed the construal of social change as ‘transition’ - have come from outside, and have been re-contextualized in the various post-communist countries. These external strategies have been widely criticized for their ‘one size fits all’ character, in the light of the substantial economic, social, political and cultural differences between the post-communist countries.  
The category of ‘recontextualization’ was itself recontextualized within CDA from Basil Bernstein’s sociology of pedagogy in Chouliaraki & Fairclough (1999).
We argued that recontextualization should be seen as a colonisation/appropriation dialectic – a strategy or practice or discourse which is recontextualized within a particular country or locality or organization may be seen as an instance of colonisation, on the one hand;  but it is also entering a new field of social relations, strategies and practices in which it is open to various possible appropriations, which make the outcome of a process of recontextualization far less predictable than social engineers – be they in the EU or elsewhere – would like to think. 
Social change, or ‘transition’, in particular post-communist countries can be characterized in these terms as an outcome of internal strategic relations and struggles affected and inflected by the recontextualization of external strategies and practices which have to an extent pushed the internal dynamic in particular directions (the colonising effect), but have also been appropriated in particular ways from particular positions within the internal field of relations and struggles. Change in gender relations in particular can be characterized in the same way. A central point here is that strategies and fields of strategic struggle exist at different scales, and recontextualization entails location within a new field of strategic struggle.  
Let me say a little more about ‘scale’.  One aspect of social change, including ‘transition’, is the emergence of new ‘scales’, and changes in relations between scales – or ‘re-scaling’.  Questions of scale are also relevant for change in gender relations. 
A crucial factor with respect to ‘transition’ is the way it has become interlaced with EU accession. A European scale is emerging, for instance in respect of a European economy, a European Area of Higher Education, and – especially relevant here – a European Social Space.  ‘Transition’ in a country like Romania crucially involves processes of re-scaling which include new relations of scale between the European scale and the national scale (as well as new ‘internal’ relations of scale between nation, region, locality etc).  This re-scaling affects for instance the economy, governance and the political system, education, and social including gender relations. 
Relations of scale are relations of recontextualization, and strategies and strategic struggles are developed at each scale – this, roughly, is how the categories fit together.  Part of the complexity and contradictions I have referred to arises from the difficult and unresolved process of achieving a new ‘fix’ which stabilizes relations between scales.  For instance, the strategies which have prevailed at the national scale in Romania  have produced tensions and contradictions in relations with other scales, most obviously in the case of economic strategies:  Romania has been resistant to whole-scale privatisation and has retained and supported ‘strategic’ state industries;  but also and partly as a result in respect of gender relations, as I indicated earlier, and social relations more generally.  (‘Transition’ has impoverished a large proportion of the population while enriching some, and led to huge problems of ‘social exclusion’). 
Let me say a little more about how discourse fits into this framework. I have already said that strategies have an inherently discursive character – narratives, discourses and legitimizing arguments. Starting from this claim, there are four main research questions, or ‘objects’ of research, which CDA can contribute within transdisciplinary research. They relate to:

· The emergence of discourses (narratives, arguments) as part of the emergence of strategies – eg discourses as emerging from the articulation of new relations between elements of existing discourses.

· Hegemonic struggles between discourses (narratives etc) as part of hegemonic struggles between strategies.

· The recontextualization of discourses (etc) as part of the recontextualization of strategies – and eg how recontextualized discourse enter new relations of articulation with discourses in the recontextualizing context

· The operationalization of discourses – their enactment in new was of (inter)acting (including genres), their inculcation in new was of being/identities (including styles), their materialization in the physical world. 

Gender relations: scale and recontextualization

The recontextualization of EU strategies for gender equality and against gender discrimination has taken place smoothly and effectively at a legislative level, as is the case for other areas of EU policy and strategy. There are adequate laws in place – the Law for Preventing and Combating all forms of Discrimination (2002), the Law on Equality of Opportunity between Women and Men (2002), the Law for Preventing and Combating Violence in the Family (2003). The problems come with implementation. In discourse analytical terms, there has been a recontextualization of EU discourses in national government policy and legislation, but the recontextualization of these discourses at other scales (eg local government) and in other fields (eg the workplace) is more problematic, as is their operationalization in new ways of (inter)acting (new practices, procedures, institutions)  and new ways of being/identities (including what is pervasively referred to Romania as ‘mentalities’).  Miroiu uses the term ‘room service feminism’  for this externally-inspired discourse at a purely legislative level which does not arise out of any internal political programmes or public pressure.  You will find on the handout an extract from the ‘Joint Inclusion Memorandum of Romania’, which explicitly refers to the gap between legislation and the reality of gender relations, though the picture of the latter is rosier than in the literature I have been referring to.  (‘Joint Inclusion Memoranda’ are part of apparatus for EU coordinating of national strategies for combating poverty and ‘social exclusion’ and achieving ‘social inclusion’. The EU strategy in this area includes the exclusion/inclusion of women.)
Gender relations: internal strategies

Scalar and recontextualization relations relevant to gender relations in Romania are not however limited to relations between Romania and the EU. I have already referred to three other significant recontextualizations (political correctness, post-feminism, and the sex industry), and I want to discuss and illustrate the first two of these. 

Political correctness

I referred earlier to the view that the public intellectuals in Romania are a part of the new elite (Miroiu 2004). In general they have been a conservative group, strongly anti-communist and disposed to reject any even mildly left positions on that basis; strongly in favour of more extreme neo-liberal options for ‘transition’; opposed to the Social Democratic Party which has governed Romania for 11 of the 15 years since 1989; indisposed to take up major social problems which have emerged in or been accentuated by the period of ‘transition’ including pre-eminently the problems of poverty, but also problems associated with gender relations; and – as I indicated earlier – disposed to ‘preventive anti-feminism’ as part of a general resistance to broadly ‘progressive’ social thinking.  There are of course differences between them, but it is possible to identify dominant strategies amongst the public intellectuals in their interventions within the political and cultural fields. 

One can see ‘preventive anti-feminism’ as part of one such strategy. It has been associated with the recontextualization and strategic appropriation of the strategies and discourses of the American New Right, and especially the discourse of ‘political correctness’.  On the handout you will find an extract from an article by H.R. Patapievici, a prominent Romanian intellectual, called ‘The American Communism’ (Ietcu 2004) . The ‘American communism’ is ‘political correctness’, the ‘mental attitude which is obsessed with the language through which majorities represent minorities’.  Feminists are implicitly associated with this ‘mental attitude’ and indeed women are implicitly represented as a ‘minority’:  ‘In certain social environments in the United States, your cultural production will be noticed only if you are lucky enough to be a homosexual, a woman, a Black or a Mexican. Generally speaking, what counts is belonging to some minority which promotes its own identity with sufficient aggressiveness…’.  But the specific case which the article focuses upon is the word ‘black’, and how ‘the blacks managed to have another official designation acknowledged .. Afro-American’, which ‘the wise guys of the political correctness movement’ then realized was discriminatory, so that (according to an American professor he had a conversation with) one must now use ‘african-american’ to avoid having one’s courses boycotted by student activists in an American university. Anyone – like Patapievici himself – who continues to use ‘blacks’ is likely to be called a ‘racist’.  Such ‘political correctness’ is an ‘aberration’, ‘intellectual terrorism and institutional aggression’, part of an ‘agenda’ which, ‘like that of the Nazis’, ‘can perfectly well destroy a society’.  In another article (‘The ideological confusion’ 1998) he refers explicitly to feminism in similar terms: ‘the solution to domestic violence against women or to professional discrimination against them can never be found, as radical feminists claim, in feminist ideology: like any other ideology, feminism cannot bring with it anything other than the venom of scholarly disputes, and, eventually, alongside the fanaticism of political inquisitors, the barbed wire of re-education camps’.  By implication, feminism is represented here as the road back to communism or Nazism (one and the same thing for Patapievici). 
Let me note first of all an ironic and self-contradictory aspect to Patapievici’s critique of political correctness. The object of his critique is a strategy which discredits, marginalizes or excludes those who act or, in particular, speak in ways which are judged to be at odds with favoured values and prescriptions.  The sanction may be verbal – labelling someone as a ‘racist’ in a context where to be identified as a ‘racist’ is to be discredited, for example. Yet what Patapievici is doing in this and other articles is labelling people as ‘politically correct’ for acting or speaking in ways which are at odds with the values and prescriptions of his intellectual circle, in a context where to be identified as ‘politically correct’ is to be discredited.  Especially given his considerable intellectual authority, he could himself be accused of the sort of ‘intellectual terrorism’ he is attacking. And indeed critics in Romania are hesitant about public criticism of such intellectuals for fear of the violence of the response. 
Like his models in the American New Right, Patapievici represents ‘political correctness’ as a ‘movement’ with ‘members’ and ‘activists’ and a ‘programme’ or ‘agenda’.  In a more recent article about ‘political correctness’ in Romania (‘Legalizing the criminalization of differences of opinion’, Dilema, March 2005), he represents it as an ‘ideology’, and an ‘agenda’ which is promoted by ‘organizations’ in Romania whose ‘lobbying’ of the Government led to the establishment of the ‘National Council for Combating Discrimination’ – it is a ruling by this organisation which is the focus of the article.  But ‘political correctness’ has of course never been a movement, an ideology or an agenda of the people who are labelled ‘politically correct’. It is a representational category of the New Right for lumping together and discrediting people who belong to quite different movements or to none, have diverse political ideologies and diverse agendas. What they have in common is being perceived by the New Right as the opposition. But people who are supposedly committed to this ‘agenda’ do occasionally declare themselves to be for ‘political correctness’ – for example, a recent editorial of the weekly Observator Cultural committed the journal to advocating ‘the right to difference, multiculturalism and political correctness’.  To accept the imposed category of the New Right or Romanian Conservative Right in this way is to give it a credibility it does not deserve. 

What is striking about Romania is how widespread the category of ‘political correctness’ is in the discourse of intellectuals and the media, given how radically different the Romanian context is from the American context within which ‘political correctness’ rose to prominence, given the conservatism of the political environment, and given the weakness of feminism and social movements generally. It seems as I suggested earlier to be a matter of a ‘preventive’ strategy based upon fear of forms of radicalism rather than their reality.  
(b) Post-feminism
There is on some accounts of post-feminism a similarity between the categories of ‘political correctness’ and ‘post-feminism’. Both have been interpreted as discourses within conservative or right-wing strategies to discredit and push back emancipatory social movements. Post-feminism has been interpreted  for instance as a largely media-inspired attack on feminism, incorporating claims about excesses of feminism, and focusing upon the capacity of women to achieve what they aspire for, and failures as due to their own mistakes or limits rather than patriarchal and discriminatory structures and practices. This interpretation of post-feminism is controversial, and it leaves unaccounted for the public resonance of post-feminist positions, as well indeed of ‘political correctness’, which we need to recognize in order to account for the apparent success of these strategies. I shall come back to this question later.
Post-feminist positions are as I have said strikingly present in for instance glossy and more expensive women’s magazines in Romania. You will find on the handout an example from the magazine Unica, the editorial from the edition of May 2005, which is an explicit rejection of feminism from a post-feminist perspective. It can be seen as an argument whose conclusion is that feminism is passé, that its view of gender relations and its political objectives correspond to what were real issues in the nineteenth century, but are no longer. Inequality is not an issue, because women have the same rights as men. Women are successful in domains which, by implication, used to be closed to them. Women can do anything they want to – but at the same time be women. Where they fail, it is their own fault. 
Reading this editorial, one might get the impression that feminism is a substantial presence in Romania, a position which is strong enough to need arguing against. But as I have already indicated, this does not seem to be so. One interesting aspect of the recontextualization of post-feminism in Romania is that, as with ‘political correctness’, the context is very different from the context of origin, particularly the USA. Post-feminism in the USA can be seen as a reaction against a powerful feminist movement, but there is little to react against in Romania – except feminism as an idea, or an ideology, which is widely perceived as foreign.  

This brings me back to the issue of resonance. There would seem to be a rather narrow social stratum to which the sort of post-feminist position in the editorial would particularly appeal – women who are part of the small elite, women in the families of men who are part of the elite, women who are connected to it indirectly as for instance employees in banks and successful private businesses. As always, the appeal is no doubt partly aspirational – it is the image of a lifestyle which people aspire to that appeals. Of course, texts like this editorial represent a style of life which is a million miles away from how the majority of Romanian women live, in the villages, the small towns, and the run-down suburbs of the big cities.  
There remains however the puzzle that, if Romanian feminists are right about the increasing patriarchy, inequality and dependence of women since 1989, why feminist ideas have had so little resonance apparently in any part of the society.  I don’t have any firm answers, but I am going to stick my neck out and speculate – on the basis of a limited acquaintance with these issues, I have to confess. It is a common experience to hear women who would seem to be certainly in favour of greater gender equality and less gender discrimination in many areas of social life, quite forcefully state that they are not feminists. Feminism seems to have a bad name in Romania. It is perhaps useful to refer back to gender relations in the communist period to see why. Although traditional forms of patriarchy endured in the villages, and state policy on wage levels favoured men, there was a strong commitment to egalitarianism which meant that women could and did hold important positions in most areas of public and economic life. At the same time, gender relations in the family – especially in urban and industrial areas - made wives and mothers into powerful figures: they in general contributed substantially to the household budget, and the running of the household and the care children was entirely in their hands. Men were peripheral to the functioning of the household, and were at the same time ‘infantilized’, cared for like children, and had limited authority within the family.  There is therefore a tradition of ‘strong women’ in Romania, which the changes I have referred to in the period of ‘transition’ have in certain ways undermined, but which perhaps contributes to explaining the sense that feminism is not needed in Romania, and might also lead to a tolerance of aspects of the post-feminist position even amongst those whose circumstances make claims that ‘women can now do anything they want’ seem hollow. 
There is another factor, which the intellectuals have contributed to. Feminism is represented as a left-wing ideology – in line with Patapievici’s characterization of ‘political correctness’ as a form of covert communism – which for many people has the effect of discrediting it by association with the pre-1989 regime. 
Conclusion
My starting point was the complex and contradictory character of gender relations in Romania, and I have tried to indicate a trans-disciplinary framework including CDA for trying to understand and analyse this complexity. I have assumed that Romanian ‘transition’ can be seen as the search for a new ‘fix’ in a context of acute crisis, where the ‘fix’ includes potentially changes in gender and other social relations. I have suggested that the search for a new ‘fix’ manifests itself internally in a proliferation of strategies bearing on aspects of a new ‘fix’ including gender relations, but that this internal process is complicated and inflected by processes of re-scaling – ‘re-scaling Romania’ as one might put it – and associated recontextualization of external strategies. I have referred to three aspects of recontextualization which bear on gender relations: EU strategy for gender equality and against gender discrimination, the strategy developed by the American New Right in their struggle for hegemony in the political and cultural fields, and specifically the discourse of ‘political correctness’, and what has been interpreted as part of American anti-feminist strategy, ‘post-feminism’.  
Let me tentatively bring these together in a way I have not done so far, though with the proviso that there are other dimensions and strategies which one would need to bring into the big picture.  The difficulty in taking EU gender relations strategies beyond legislation to deeper and broader recontextualization and operationalization seems to be linked to the relative absence of issues associated with gender relations and problems within public and political debate, and in indeed as issues within public opinion as measured by surveys, and the weakness of even moderate forms of feminist opinion – this despite evidence that the position of women has worsened significantly within the process of ‘transition’.  The public intellectuals with their ‘preventive’ strategies, including the discourse of ‘political correctness’ can be regarded as having contributed to consolidating public conservatism on this as on other social issues (notably, poverty).  At the same time, media strategies for constructing a post-feminist clientele, which is also a lucrative market of course, provide a ‘modern’ legitimation for ignoring gender-related social issues, not for instance vigorously implementing EU-inspired legislation, which appeals directly to a small but influential stratum of women, but perhaps resonates for many more. 
Appendix
From the Joint Inclusion Memorandum of Romania (200?) 
V – DIFFERENCES BETWEEN GENDERS AND EQUAL OPPORTUNITY POLICIES IN SOCIAL INCLUSION

 

National mechanisms presently in place in the field of ensuring equal gender opportunities are regulated by the Law no.2002 on equal gender opportunities, issued in 2002. The law sets the framework for the intervention of public authorities in promoting equal gender opportunities on the labour market, in education, health, culture and information, participation in decision-making and in other fields. Women account for 51.3 % of the population in Romania, but in terms of access to rights, resources and decision-making in the society, opportunities available to women are rather limited. Full social participation of women and promotion of gender equality remain key objectives for Romania in the context of serious commitments taken in this respect even before, in comparison with other countries. 

 

1. Access of Women to Education

 

According to the census conducted in 2002, 53.8 % of persons pursuing education in higher education institutions were women. 

Poorer access of women cannot be ascertained at any level of education, and women are over-represented in post-secondary and higher education.
Although access to education is not discriminatory, social participation of women after graduation is rather low; this suggests the risk of unequal opportunities in terms of pursuing a career after graduation.

 

2. Access of Women on the Labour Market

 

The major objective of the current policies is to promote the participation of women on the labour market. Data on occupational participation do not reveal any significant difference to the disadvantage of women, 44,5% of employees are women. In 2003, the level of average salary incomes of women was with 17, 6% lower than that of men.
Differences in salaries are medium, and the reason why they occur is mainly the fact that earnings in economic branches in which women make the majority (such as education, trade, health and social assistance) range below the medium income per economy. 

Differences between gross salaries of women, compared to those of men, are noticeable between different fields and in terms of their evolution during 1994 - 2001. As for involvement of women in business, women are partners or administrators in 49.7% of the companies registered during December 1990 – December 2000. It is remarkable that women’s access to managerial and management positions has increased as well.

 

The data from the surveys indicate unequal roles in households – women are mainly in charge for ‘homey’ works, but tasks in the household are redistributed and assigned by agreement. Overloading of women with tasks in the household becomes even a bigger problem if we take into account a majority of households under-equipped with home appliances and a under-developed provision of household services.

 

3. Women’s Access to Decision-Making Processes

 

The recent years have seen a joint commitment to supporting increased participation of women in visible sectors, such as political representation at national/local levels and management positions at the level of various organisations. If 3.7% of Parliament members during ’92-’96 were women, the percent increased to 9.7% women in the Parliament in year 2000. In the same year, 28.3% of management staff in organisations in Romania was women. Women’s participation in terms of political representation is lower at local level than at central level, and the traditional nature of some communities’ accounts for that situation. 

 

4. Improvement of Maternal Health

 

Liberalisation of pregnancy termination, organisation of a national family planning network and delivery of contraception services through family doctors have led to obvious improvement in the field of reproductive health services. However, the high percent of pregnant women not covered by the medical insurance system remains a major issue. More than 92% of the births presently take place in units with beds and under medical supervision. At the same time, the Ministry of Health has developed a national prenatal care programme with a view to improving the quality of birth assistance for mothers and babies.

 

 

 

 

5. Single Parent Families 

 

Approximately 10% of families in Romania are single parent families, which is comparable to rates in other European countries. The majority of these families (approximately 90%) are made of women and children. Single parent families stand higher risks than other families, and poverty rates among such families are approximately 28.9%. Introduction of the allowance for single parent families is expected to bear positive consequences on these families’ standards of living. The number of single parent families’ growths1.5 times, most of which are poor, affects women to a greater extent. There is a need for social services focusing on this type of families.

 

6. Trafficking of women
 

Trafficking of women, especially for sexual exploitation, is an issue that lately has raised concerns at the level of decision-makers in Romania. Expansion of this phenomenon is caused by increasing poverty and lack of opportunities available to women with lower education (the majority of women affected by trafficking. Romania is in some extent a country of origin of women trafficked and a transit country as well. One of the factors favouring perpetuation of this phenomenon is insufficient control in this field in destination countries.

 

Policy recommendations:

 

1.      Activate community forces and collective initiatives by developing a culture of real partnership and social solidarity, including through national campaigns for education and awareness building;

2.  Encourage political participation of women; 

3. Encourage SMEs, for women with a priority on rural environment;  

4. Discourage adverse practices within traditional, especially in Roma communities where early marriage reduces significantly the access of women to education and social participation.

From H.R. Patapievici ‘The American communism’ 

A few weeks ago I met a professor who teaches at a prestigious university in the USA ... a militant supporter of what the Americans call ‚political correctness’, that is the mental attitide which is obsessed with the language through which majorities represent minorities.  Let’s take an example. In the 60’s, the reaction of the American whites against the discrimination of the blacks was translated in the formula black is beautiful. Although it is admitted to this day that the sense of this slogan was in principle correct, its form nevertheless fills people with horror, because of the word black, which designates the citizen whose skin is black. At the beginning of the 80’s, the blacks managed to have another official designation acknowledged, which at the time they considered dignified and free of racial malice: Afro-American. But at the beginning of the nineties, the wise guys of the political correctness movement realized  that the weight of the terms African and American in the compound Afro-American is not equal, in short, it is discriminatory. And according to the paranoid neurosis that characterizes the political correctness movement, it was naturally the homeland of the blacks that was being discriminated in favour of the name of the country of the detestable whites and their odious civilization.(…)

I want to draw the reader’s attention to the fact that, in the view of political correctness activists,  the type of discourse whereby I am now describing these facts is not neutral but strongly ideological, namely infused with the racial-chauvinistic ideology of the whites. Why? Because my ‘latent’ hatred towards other races is manifested without a shadow of a doubt in the Christian-white insensitivity with which I am continuing to use the term ‘black’ in order to designate those who are now calling themselves ‘African-American’.  When a white man uses the word ‘black’, he is neither indifferent nor absent-minded. What speaks through him is an innate racist principle, camouflaged but no less hysterical, which the white man has assimilated through all his pores from the  social environment of the civilization which he has been building for himself for centuries, with the clear purpose of exploiting and subjugating populations he considers inferior and destroying their culture and civilization. (…)

The agenda of political correctness

The persecution-preventive mania and the systematic character displayed by the aberration called political correctness, as well as its ability to gain ground by means of intellectual terrorism and institutional aggression, made me realize all of a sudden that the passion for rectifying language is neither ridiculous nor innocuous. … Their agenda, like that of the Nazis, is a realist one: the aberration they promote can become real and can perfectly well destroy a society which is willing to lend an ear to their propaganda. ………
The temptation of communism (or of Nazism – they are one and the same thing to me) lies dormant, amongst other such pathological agents, in every society. Just as the human soul is tempted by the Evil One, so are societies tempted by the magic stock-in-trade of communism, namely by the dream of the compulsory equalization of the entire society (which, in the Romanian case, takes the form of the saying ‘may the neighbour’s goat die too’), by the myth of the final resolution of all social conflicts (or racial conflicts in the Nazi case), through the magic of physical violence, by the idea that material prosperity is a natural given and consequently all that is needed is planning, and so on. Naturally, such ideas have also  attempted to  tear  American society apart, but this society has until recently proved most resilient to inanities of this sort. But only until recently: the pathological agent has now donned clothes dear to the American spirit, the clothes  of the struggle against all discriminations, of the struggle for the right of all minorities; it has in other words disguised itself as the politically correct movement. Political correctness is in fact the American communism. It combines perfectly the American analytical philosophical tradition of focusing on ordinary language with the racism of equality, which is communism’s  most condensed form of manifestation. The unavoidable style of this movement is the wrathful, resentful dictatorship of the self-proclaimed progressive minority, through the now-legitimate procedures of the aberration called affirmative action. In certain social environments in the United States, your cultural production will be noticed only if you are lucky enough to be a homosexual, a woman, a Black or a Mexican. Generally speaking, what counts is belonging  to some minority which promotes its own identity with sufficient aggressiveness and has already been involved in some campaign against the dictatorship of the culture of the white Christians. Etc.

 Feminism? What for?
I think I have a problem with feminism. Probably if I had been born at the time of the French Revolution, I would also have been demanding equality and fraternity irrespective of sex, because I wouldn’t have had them. Or if I had lived later, in 1848, I would have signed with the great militant Elisabeth Stanton the Declaration for the Rights of Women, which would have given me the right to vote and to higher education. Because I wouldn’t have had them.

But I am spending my youth in the third millennium when women can do anything if they want to. When it’s already been 40 years since the first woman astronaut. There are no limits anymore. No-one looks suspiciously anymore at a female pilot, surgeon or computer specialist. There are women bosses who control hundreds of employees. And they manage them well.  High heels tapping on corridors no longer incite wolf-whistles, but very often respect and recognition. Everything lies within our power.   If something doesn’t work out for us, it’s not because men don’t trust us. We have the same rights, but we also have the chance to be women, not men.  So we can claim some extenuating circumstances when we want to. Men have got used to us being equal but have kept the pleasure of protecting us when the situation arises. 
And if we are unlucky, it’s our own fault. And if we are jealous, it’s often our own fault. And if we are deserted, it’s definitely our own fault. Yes, I have a problem with feminism. Now, in the third millennium, when I don’t feel inferior to men in respect of any rights. 




(Editorial, Unica,  May 2005) 
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